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jüànasvarüpam ca hareradhinam šarīra-samyoga-viyoga-yogyam | 
anum hi jivam pratidehabhinnam jfiatrtvavantam yadanantamahuh || 1 || 


Translation: The jiva (cit) is ananta (endless) and embodies the form of jñāna (knowledge); it is also jhatrtva 
(knowledgeable). Its birth and death (janma-mrtyu) are marked by its union (samyoga) with and separation 
(viyoga) from the body. This atomic-sized (anu) jiva, unique (abhinna) in each body, is perpetually subservient 
(adhina) to Sri Hari. 
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jīvo jūānasvarūpak | jianam svabhavikam caitanyam nityam svayamjyotisca | yathà ghanibhtto lavano 
bahyabhyantarato rasamayastathedam sarvato vatisthate | jalamayo'pi samudro jalasyadhara iva jīvo 
jūānāšrayo pi vartate | atoyamahamartha-rūpeņa jfiata kartta bhoktā ceti | jňānam dharmah jfiata dharmi | 
dharmidharmayoravinābhāva-sambandhat | yatha sūryaprabhā sūryāste prthagavasthatum na saknoti tatha 
dharma-dharmirüpayoh jūānatvajūātrtvayorapyavinābhāvah sambandhah | jňātā jfanena prakasate | 
dehendriyamanobuddhi-prana-vilaksana esa hareradhinah | atah sarvakriyakalapesu paratantrasattavan | anu- 
parimanah | ato'tindriyah | sarīreņa samyoga-viyoga-yogyah | pratideham bhinnah | asamkhyākašca | iti vedanta- 


vakyani maharsayasca samupadisanti | 


Translation: The living entity (jiva) is of the nature of knowledge (jfiana). Knowledge is inherent, eternal 
consciousness, and is self-luminous. Just as salt dissolved in water is present both inside and outside uniformly, 
so is this consciousness pervading everywhere. Though the ocean is full of water, it serves as the support for 
water; similarly, the living entity, while being a support for knowledge, exists. Therefore, this entity, in the form 
of T, is known as the knower, the doer, and the experiencer. Knowledge is the principle, and the knower is the 
substrate of that principle. There is an inseparable relationship between the principle (dharma) and the substrate 
(dharmi). Just as the sunlight cannot exist separate from the sun, so is the inseparable relationship between the 
principle and the substrate, between knowledge and the knower. The knower is illuminated by knowledge. This 
entity is distinct from the body, senses, mind, intellect, and life force and is under the control of Sri Hari (Lord). 
Hence, in all activities, it possesses a dependent existence. It is minute in size and beyond the senses; it is capable 
of association and disassociation with the body; it is different in each body and is innumerable. Thus, the 
teachings of the Vedànta and the great Sages instruct us. 
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anādi-māyā-pariyuktarūpam tvenam vidurvai bhagavatprasadat | 
muktam ca baddham kila baddha-muktam prabheda-bahulyamathapi bodhyam || 2 || 


Translation: Since time immemorial, maya has pursued the jiva, preventing it from recognizing the form of the 
Paramatma due to its beginningless conjunction with maya. Only through the grace of the Lord can one be freed 
from maya and attain knowledge of the Lord. Although jivas come in many types, they are primarily classified 
as: baddha—one who is totally immersed in the world of maya; baddha-mukta—one who has obtained liberation 
through bhakti; and nitya-mukta—one who has always been liberated, never coming under the influence of 
maya. 
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jivasya dharmabhütam jfianam samkoca-vikāsārham | baddhāvasthāyām tasya samkocah muktau ca tadvikasah | 
samkocah karmataratamya-prayuktah| evamanadi-karmatmikaya māyayā (prakrtyā) jūānam ghatavrto dipa iva 
parivestitam bhavati | ato jivasvarüpam na parijūāyate | anekajanmanantaram bhagavatprasadadeva jfatum 
Sakyate | baddha-mukta-bhedād dvividhau jīvo bubhuksu-mumuksu-prabhrti-prabheda-bahulye vibhaktah | 


Translation: The intrinsic knowledge (jfiàna) of the soul (jiva) is capable of contraction (samkoca) and 
expansion (vikāsa). In the state of bondage (bandha), this knowledge contracts, and in liberation (moksa), it 
expands. The contraction is caused by the hierarchy of actions (karma). Thus, covered by the beginningless 
nature of maya (illusion) or prakrti (nature), knowledge is obscured like a lamp covered by a pot, making the 
true nature of the soul unrecognizable. It is only after many lifetimes, by the grace of the divine 
(Bhagavatprasada), that it can be understood. There are two states of the soul: bound (baddha) and liberated 
(mukta), differentiated by the soul's desires: The desire to enjoy (bubhuksu) and the desire for liberation 


(mumuksu), leading to a multitude of distinctions among souls. 
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aprakrtam prākrtarūpakam ca kālasvarūpam tadacetanam matam | 
māyā-pradhānādi-pada-pravācyam sukladibhedasca same'pi tatra || 3 || 


Translation: "aprakrta" refers to the transcendent, divine form of God, which is of the nature of consciousness 
(cit), while “prakrta” relates to prakrti, meaning the material nature. Nature, its operations, and kala (time) are 
considered to be devoid of consciousness (acit). Additionally, terms such as maya and pradhana are various 
names attributed to the universe to denote its material aspect. The qualities of $ukla (white), rakta (blood-red), 
and krsna (black) correspond to the sattvic, rajasic, and tàmasic qualities, respectively, and are tied to nature's 


inherent properties. 
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yaccetana-vijatiyam yatra jūātrtvādi nāsti tadacetanam | tattrividham aprakrtam prakrtam kalasvarüpam ceti | 
tatra mayapradhanadipadairabhidhiyamanam gunatrayasrayam prakrtam | guņāšca sattva-rajastamamsi | tesu 
Suklam jūānādikāraņam sattvam | lohitam lobhadikaranam rajah | krsnam pramadadikaranam tamah | idameva 
guņatrayāšrayībhūtam dravyam sāmyāvasthāpannam sat pradhanadi-sabdapravacyam bhavati | 
brahmandantargata-caturdasabhuvananyapi paūcīkrta-paūcamahābhūtārabdhatvāt prākrtānyeva | kalah 
prakrtadaprakrtacca bhinno nityo vibhusca | ayam bhūta-bhavisyad-vartamānādivyavahāra hetuh sarga- 
pralayayornimittam ca | prakrta-kala-vilaksanam prakāšātmakamādityavadanāvarakasvabhāvam tamasah 


parastad-vartamanam nityadhamadi-aprakrtam | 


Translation: What is distinct from consciousness and where the notions of the knower and the like do not exist 
is considered insentient (acetana). This insentient reality is of three types: transcendental (aprakrta), material 
nature (prakrta), and the nature of time (kalasvarüpa). Among these, what is referred to by terms like maya, 
pradhana, and others, and is the abode of the three qualities (gunas), is material nature (prakrta). The three 
qualities are sattva (goodness), rajas (passion), and tamas (ignorance). Within these, sattva, characterized by 
whiteness, is the cause of knowledge and other virtues; rajas, characterized by redness, is the cause of desire and 
other vices; and tamas, characterized by darkness, is the cause of delusion and other flaws. This substance, which 
hosts the three qualities and remains in equilibrium, is called pradhana among other terms when in its 


unmanifested state. 


The fourteen worlds within the universe, being derived from the five gross elements (paticamahabhütas) which 
are themselves products of material nature, are also considered material (prakrta). Time (kala) is distinct from 
both the material and the transcendental, eternal (nitya), and all-pervading (vibhu). It is the cause of all 
transactions past, present, and future, and also the cause for creation and dissolution. Distinct from material 
time, the transcendental aspect of time is luminous, like the sun, devoid of darkness, and exists beyond tamas, 
constituting the eternal abode (nityadhama) and other transcendental realities. 
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svabhavato pastasamastadosamasesaka lyanagunaikarasim | 
vyūhānginam brahma param varenyam dhyayema krsnam kamaleksanam harim || 4 || 


Translation: We meditate upon that Parabrahma, Sri Krsna, who is an ocean of auspicious qualities, untouched 
by any flaw of prakrti, and manifests in the four vyūhas—Vāsudeva, Sankarsana, Pradyumna, and Aniruddha. 
The lotus-eyed savior of devotees from sins and faults, worthy of being served and revered, is the focus of our 
meditation. 
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yatahsvabhavenaiva vidya'smita-raga-dvaisa bhinivesakhyah klesah janma'stitva-vrddhi-parinama paksaya- 
maranatmaka vikarah prākrtaguņāsta-tkāryabhūtāscā nantā baddha ksetrajiia-dharmah sarve'pi dosa nirastah | 
yasca sarvakalyananam moksa-pradatrtvadinamananta cintya-svabhavikagunanam jfana-sakti-balaisvaryadinam 
caiko mukhyo rasih | vasudeva-samkarsana-pradyumna niruddhabhedena caturvidho vyühah avataro nama 
svecchayā dharma sasthāpanārtham adharmopašamanārtham sviyanam vafichapuirtyartham ca vividha-vigrahai- 
rāvirbhāvah evam vyūhā avatarasca yasya ngani | yasca dhyatrnam manoharah pāpahārakašca | etadrsah 
kamalopamanetrah saundaryasīmātišāyī svarūpaguņādi-bhirniratišayo mahàn parabrahmasabdamidheyah 
svarüpena divyamangalavigrahena ca abrahmasuranaradinikhilajivasamühai stairvaraniyah srikrsna eva | tam 
vayam (ananta jivah) dhyayema | 


Translation: Due to their inherent nature, the afflictions known as ignorance (avidya), egoism (asmita), 
attachment (raga), aversion (dvesa), and clinging to life (abhinivesa) lead to the transformations such as birth, 
existence, growth, change, decay, and death. These transformations are the effects of the material qualities 
(prakrta gunas) and are endless, binding characteristics inherent to the conditioned souls (baddha ksetrajfias). 
All these flaws are absent in the supreme entity who possesses infinite, inconceivable, natural qualities such as 


all-auspiciousness, liberating power, knowledge, strength, sovereignty, etc., forming a principal aggregation. 


Vasudeva, Sankarsana, Pradyumna, and Aniruddha, differentiated into four forms, constitute the divine 
manifestations (vyüha) for the purposes of establishing righteousness, suppressing unrighteousness, fulfilling 
the desires of the devotees, and various other forms. These forms and their incarnations (avatāras) are the limbs 
of the supreme entity, who is captivating to those who meditate upon him and remove sins. Such a supreme 
being, whose beauty surpasses the loveliness of a lotus and whose virtues and divine form are beyond compare, 
is known by the term Parabrahman. This being, in his divine and auspicious form, is most worthy of worship by 
all beings from Brahma down to humans and demons. Sri Krsna is this supreme being whom we (infinite souls) 
should meditate upon. 
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ange tu vāme vrsabhanujam muda virājamānāmanurūpasaubhagām | 
sakhisahasraih parisevitam sada smarema devim sakalestakamadam || 5 || 


Translation: On the left side of Sri Krsna, Srimati Radharani, also known as Vrsabhanuja, shines forth with joy, 
her beauty reflecting her auspicious qualities. Ever accompanied by thousands of Sakhis (friends), let us forever 
hold in our hearts the Devi (Goddess) who fulfills all desires and grants every wished-for boon. 
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asyaiva parabrahmanah srikrsnasya vamange virājamānā | tadanurūpasaubhagā parama"hladini 
vrsabhānunandinī šrīrādhikā modate | iyamaparimitabhih sakhibhih sevyate | sarvebhyašca bhaktebhyah 
purusarthacatustayam tattadicchanusarena dadāti | īdršīm vedamātrsvarūpām divyam sriradhikam vayam 
(ananta jivah) sada smarema | anayoh (srīrādhākrsņayoh) nityasambandhah premotkarsasca srutibhih 
pratipadyate | radha krsņātmikā nityam krsno radhatmako dhruvam iti brahmande yeyam radha yasca krsno 
rasabdhirdehascaikah kridanartham dvidhābhūta ityatharvavede yah krsnah sapi radha ca ya radha krsna eva sah 
| anayorantaradarsi samsaranna vimucyate iti ca brahmasamhitayam samupadistavacobhih 
Srīrādhākrsņayoraikyam sammilitayoreva canayoh parabrahmatvamiti bodhyam | 


Translation: In the divine presence of Parabrahman Sri Krsna, on his left side, shines Sri Radhika, radiant with a 
beauty that matches His, the supreme embodiment of bliss, Vrsabhanu’s delight. She is served by countless 
companions. She grants the fourfold aims of human life (purusarthacatustaya: dharma, artha, kama, moksa) 
according to the desires of all devotees. We (infinite souls) should always remember such a divine Sri Radhika, 
who is the very form of the Vedic mother. 


The eternal relationship and the pinnacle of love between Sri Radha and Sri Krsna are expounded by the 
scriptures. Sri Radha is inseparable from Sri Krsna, eternally embodying Sri Krsna, and Sri Krsna embodies Sri 
Radha, as affirmed in the scriptural revelations. In the Brahmanda Purana, it is said that Sri Radha and Sri 
Krsna, who are the ocean of rasa (divine love), became two for the purpose of divine play. Similarly, the 
Atharvaveda states that Sri Krsna is Sri Radha, and Sri Radha is Sri Krsna; they are one and the same. The 
Brahma Samhita teaches through these instructions that one cannot escape the cycle of samsara without 
recognizing the indivisible unity of Sri Radha and Sri Krsna. Their oneness, when they are together, reveals 


their supreme divinity. 
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upāsanīyam nitarām janaih sada prahāņayejūānatamonuvrtteļ | 
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sanandanādyai rmunibhistathoktam srinaradaya khilatattvasaksine || 6 || 


Translation: One should incessantly contemplate and meditate on the Yugala (dual form) of the Parabrahman— 
Sri Radhakrsna, a form revered and deemed worthy of worship by devotees to eradicate the darkness of 
ignorance. This guidance was imparted by Sri Sanandana and other sages to Sri Narada, the observer of all 
truths, highlighting the significance of Sri Radhakrsna in the spiritual journey towards enlightenment and 
liberation. 
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ukta laksanam param brahma sarvajanaih sada kalavyavacchedam vina gangapravaha-vannirantaram 
upāsanīyam | atra vaidikopāsane traivarnikah paurāņikopāsane ca caturtho'pi varno dhikariti bodhyam | 
anadimayakarmakhyamajfianameva bhagavatsvarūpādi-jīāna-tirodhānasva-bhāvakatvāttamaļ | tasya jivena 
saha yah sambandhah sa eva šrīrādhāsarvešvara-yugala-prāpti-pratibandhakat | 

etasyaiva jfianatamo nuvartanasyanasaya tadupāsanā vidheya | idamevopasanayah prayojanam | tadidam 
sanandanadyairmunibhih sarvatattva saksine'smadgurave srinaradaya samupadistam | tena ca mahyam 
yadupadistam tadeva maya pihoktamiti | anena sampradaya-sya'naditvam vaidikatvam ca siddhyati | 


Translation: The supreme Brahman, characterized as described, should be worshiped by everyone continuously 
and without interruption, like the flow of the Ganga river, beyond the constraints of time. In this context, it is 
understood that Vaidika upasana (Vedic worship) is permissible for the three varnas (Brahmanas, Ksatriyas, and 


Vaisyas), and Pauranika upāsana (Puranic worship) is also accessible to the fourth varna (Šūdras). 


The ignorance named as beginningless maya and karma, which conceals the knowledge of the divine nature and 
forms of the Lord, is essentially tamas (darkness). This association with the jiva (soul) is the very obstacle to 
attaining the divine couple, Sri Radha and Sri Sarvesvara (Lord of all). The eradication of this ignorance and 
darkness, which follows, is the purpose of such worship. This is the aim of worship. 


This principle was taught to me by the sage Sri Narada, who is a witness to all truths, and by others such as Sri 
Sanandana. What was instructed to me, I also declare here. This establishes the anaditva (eternity) and 
Vaidikatva (Vedic nature) of the tradition. 
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sarvam hi vijfianamato yatharthakam érutismrtibhyo nikhilasya vastunah | 
brahmatmakatvaditi vedavinmatam trirūpatāpi $ruti-sütra-sadhita || 7 || 


Translation: According to the Šāstras, acit, cit, and the visible universe all share the nature of Brahman itself, 
embodying its essence. Consequently, they are considered manifestations of reality. Similarly, the trinity of 
bhokta (the enjoyer), bhogya (that which is enjoyed), and prerana (the inspiration or cause), as elucidated in the 
Srutis and various texts, are recognized as aspects of reality. This perspective underscores the integral unity and 
interconnectedness of all things within the ultimate reality of Brahman. 
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ksetra-ksetrajiia-prakrti-purusa-ksaraksaradi-sabdabhidheya-cetana-cetana-ripasya sarvasya pi jagatah 
brahmātmakatvāt parabrahmanah $risarve$varasya ca višvāntarātmatvāt sarvamapi vijňānam niscayena 
yatharthameva | bhoktā, bhogyam, niyantā ceti trirūpatāpi sruti-sūtra-sādhitatvād yatharthaiva | arthadbrahma 
satyam jagadapi satyam | jagadbrahmatmakatvad brahmano bhinnam | trairüpatvasya $rutisu smrtisu ca $ravaņa- 
smaranabhyam svarüpena bhinnatvad bhinnamapi | evam brahmabhinnabhinnam cetanacetanatmakam 
visvamiti | ayameva svabhaviko bhedābhedasiddhānto vedavidbhih srisanatkumara-naradavyasadibhirnirnitah | 
brahmatmakata-dvaitadvaitatattva 


Translation: Due to the nature of the entire universe being composed of consciousness and non-consciousness, 
signified by terms like ksetra (field), ksetrajfia (knower of the field), prakrti (nature), purusa (spirit), ksara 
(perishable), aksara (imperishable), etc., and because of its essence being Brahman, and since Parabrahman and 
Sri Sarvesvara (the Lord of all) are the inner self of the universe, all knowledge is indeed accurate and true to its 
nature. The triad of the enjoyer, the enjoyed, and the controller is also true as proven by the Sruti (Vedas) and 


Sutras (philosophical aphorisms). 


From the standpoint that Brahman is real, the world is also real because it is non-different from Brahman, being 
Brahman-atmaka (imbued with Brahman). Despite the apparent duality, the world is non-separate from 
Brahman, but due to the triad’s distinct manifestation as heard and remembered in the Sruti and Smrti 
(traditional texts), it appears distinct. 


Thus, the world, characterized by consciousness and non-consciousness, is both different and non-different 
from Brahman. This natural principle of simultaneous oneness and difference (bhedabheda) has been 
determined by scholars of the Vedas like Sri Sanatkumara, Sri Narada, Sri Vyasa, and others. This encapsulates 


the essence of Brahman-atmaka and the principle of dual-non-dual reality (dvaitadvaitatattva). 
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nānyā gatih krsņapadāravindāt samdrsyate brahma-sivadi-vanditat | 
bhaktecchayopatta-sucintya-vigrahadacintya-sakteravicintyasasayat || 8 || 


Translation: The lotus feet of Sri Krsna represent the sole refuge, revered and worshiped by deities such as 
Brahma, Siva, and others. He possesses inconceivable power and graciously assumes a form that His devotees 
can easily meditate upon, guided by their devotion. His intentions and acts transcend human thought, 


embodying a divine will that is beyond the grasp of the mind’s understanding. 
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gamyate'nayeti karanavyutpatya purusārthopāyabhūto bhagavan srikrsna gati-sabdarthah | gamyata iti gatiriti 
karmavyutpatyā prapyo pi šrīkrsņa eva | atah šrīkrsņapadāravindā”khyā gatireva parama gatih | ksetrajfianam 
jīvātmanām kartrtvam paramapurusāyattam atah ksetrajīā”khyā gatirna parama gatih | brahma-sivadayo pi 
Srīkrsņameva vandante | asyaiva šaktiracintyā tarkagocara vartate | bhaktānām nandagopārjunādīnāmicchayā 
bala-vi$varüpadi vigraha $rikrsnenaiva dharayitum sakyate | tadasayasya'tigüdhatvad asayena saha vartamānam 
sāšayam (tātparyam) brahmadibhirapyacintyam | atah srikrsnapadaravindadanya gatirnāsti | sarvajfiah sarva- 
raksa-samarthah karunya-vatsalyadi-guna-sagaro pi srikrsnah prarthanastnyairatma-paranmukhairaprarthito 
na gopayati anyatha sarvamoksaprasangah sastra-maryadabhangasca”padyeta | ato hetoh tvamevopāyabhūto me 
bhava iti prārthanārūpā saranagatih srikrsne prayujyatāmiti bhavah | 


Translation: Through the etymology of the term “gamyate anaya,” which means "that by which one attains,” Sri 
Krsna is established as the ultimate means to achieve the highest goal of human life, signified by the term "gati" 
(destination or goal). “gamyata iti gati,” implying “that which is to be reached,” indicates that Sri Krsna Himself 
is the goal to be attained through action. Hence, the lotus feet of Sri Krsna, known as “Sri Krsna padaravinda,” 
are indeed the supreme destination. The agency of individual souls, known as "ksetrajfia," is subject to the 
supreme person, thereby indicating that the destination represented by “ksetrajfia” is not the ultimate goal. Even 
deities like Brahma and Siva worship $ri Krsna, whose power is inconceivable and beyond logical reasoning. 


The desires of devotees like Nanda and Arjuna enable Sri Krsna to sustain various forms such as the child and 
the cosmic form. The profound intentions behind these forms are so deeply concealed that even the intentions 
(or doubts) along with the essence (or purpose) are incomprehensible to deities like Brahma. Therefore, there is 
no destination beyond the lotus feet of Sri Krsna. Sri Krsna, who is all-knowing, capable of all protection, and 
an ocean of qualities such as compassion and parental affection, does not protect those who are turned away 
from him and do not pray to him; otherwise, there would be a contradiction in the liberation of all and a breach 
of scriptural decorum. For this reason, the essence of surrender, in the form of a prayer, “You alone are the 
means for my attainment; please become mine,” is directed towards Sri Krsna. This embodies the belief that only 
through devotion and surrender to Sri Krsna can one achieve the ultimate goal. 


PUT érfesrfst verra SAT FAA TA STTT | 
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krpasya dainyādiyuji prajayate yaya bhavetpremavisesalaksana | 
bhaktirhyananyadhipatermahatmanah sa cottama sadhanarüpika para || 9 || 


Translation: When virtues like krpa (compassion), dainyadi (humility), and others are present, they cultivate 
prema-visesa-laksana, denoting a form of devotion distinguished by a unique connection with Bhagavan. This 
type of devotion stands as the pinnacle of spiritual practices, representing the utmost path to spiritual 


realization. 


IET RĀTE IVA -AT A A- 8THT- STET AAA aa: ATP HUT SITAR vid WIS | 
WOAH ST AA HAHA STATA ITALIA SITU ET HET AT faa Aa TTT uq 
WHeTATUTRIHT let | Aq SATA ALUS AT STATA STAT HART | RTT TATA STOTT 
"TBI Arad | a aa ATA | START ST OUT ASAT GTA ST d 
AOSTA SAAC gfa sm: | 


asya niratišaya-svābhāvika karunya-vatsalya-ksama-sauharda-satyapratijfiiatvadi-gunabdheh $rikrsnasya krpa 
dainyadiyuji jive prajayate | prapattyudbodhikaya ca yaya bhagavatkrpayā nanyadhipate 
ratišayasāmyānarhasvarūpa-guņādikasya mahatmano ya bhaktirbhavati saiva phalarūpā para premalaksanottama 
ceti | aneka janmanusthita-punyapufjotpanna ya sadhanajanyatvat sādhanarūpikā bhaktirapara | bhaktya 
bhagavadbhavapattilaksano mokso jayate | ayam sayujyasabde-napyabhidhiyate | sayujyam ca na svarüpaikyam 
bhedasravanat prthagātmānam preritaram ca matvājustastatastenā mrtatvameti iti $ruteh | 


Translation: From the limitless ocean of innate qualities such as unparalleled karunya (compassion), vatsalya 
(parental affection), ksamā (forgiveness), sauharda (friendship), and satyapratijhatvadi (truthfulness) of Sri 
Krsna, arises His krpa (mercy) towards souls endowed with dainya (humility) and other virtues. Through the 
awakening of prapatti (surrender), by which one gains the grace of Bhagavan without any other refuge, the 
devotion that manifests towards the supremely venerable being, adorned with incomparable qualities and form, 


is itself the highest form of love, characterized by the ultimate fruit of devotion. 


The devotion that arises from the accumulation of merits performed over many lifetimes, being born out of 
practice, is considered secondary devotion (apara bhakti). Through bhakti (devotion), one attains the state of 
being imbued with the divine essence of Bhagavan, which is characterized as moksa (liberation). This liberation 
is also referred to by the term “sayujya.” However, "sayujya" does not imply svarüpaikya (merger of form), as the 
Sruti makes a distinction, recognizing the individual atma and the supreme as separate, the latter being the 
preritaram (inspirer) and the former the one who is inspired (preritā). By being devoted in this manner, one 


attains amrtatvam (immortality), as indicated in the Sruti. 
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upāsya-rūpam tadupāsakasya ca krpa-phalam bhaktirasastatah param | 
virodhino rüpamathaitadapterjtieyà imerthā api pafica sadhubhih || 10 || 


Translation: The transformation induced by the essence of devotion, rooted in compassion, extends not only to 
the form that is worshiped and the form of the worshiper but also affects the form of the adversary. This 
profound change transcends ordinary understanding, indicating a spiritual evolution that encompasses all 
involved. The acquisition of this transformed state and the overarching concept encompass five critical truths 
that the virtuous should grasp. These truths highlight the transformative power of compassion within the realm 
of devotion, underscoring its ability to alter the fundamental nature of beings and relationships in a spiritual 
context. 


?-3UTGT6U ATT PUT TATA (Agd- UEN IPTRJI Wiauifadu) | 2-MTdd SUTAHT AT Sa Aa ETUI BA 
(HY1-fēdli-Ve11eeTari wfaurfequ) | 3-TARPUTAT Hrarerarui TA (AM Vettes Hele) | ¥-Herd TA: WATS: | 
aaia BAST WATTS TMA: | -A mamma md TĀ ew | Be magi faučy 

UTSTOT AAA SATTAT SAGE: AATST MATAR: EREN APPA ATSLAPOMT A: | PTH- 
sere-etharear-31fq | Ud OS Vera ti arfa rra sar Ste | 


1-upāsyarūpam šrīrādhākrsņayugalasvarūpam (caturtha-paficamaslokabhyam pratipāditam) | 2-bhagavata 
upāsako yo jīvātmakadambakastasya rüpam (prathama-dvitiya-slokabhyam pratipaditam) | 3-bhagavatkrpāyā 
moksalaksanam phalam (navama sloke samketitam) | 4-bhakte rasah premanandah | arthāt phalarūpā 
premavisesalaksana parabhaktih | 5-atha bhagavatprāptervirodhino rüpam | yathā bhagavadarcavigrahesu 
pasanalohamayatva’nisatva cetanatvādibhāvah mantrādau $abdasamanyabhavah harikathāsu 
laukikākhyānasādršyakalpanāprabhrtayah | kama-krodha-lobhadaya-éceti | ete pafica padartha api 
sadhubhirbhaktairavasyam jíieya iti | 


Translation: (1) The object of worship, Šrī Rādhā-Krsņa Yugalasvarūpa (the divine couple form of Šrī Rādhā 
and Krsna), is delineated in the fourth and fifth verses. (2) The form of the devotee, who is a cluster of living 
entities worshiping Bhagavan, is expounded in the first and second verses. (3) The characteristic fruit of 
Bhagavat krpà (the grace of the Lord) is liberation (moksa), indicated in the ninth verse. (4) The essence of 
devotion is premananda (bliss of love). In essence, the supreme devotion characterized by a special form of love 
is the ultimate fruit. (5) The form of obstacles to attaining Bhagavan includes seeing the deity forms as mere 
stone or metal, considering them insentient or powerless, equating mantra with ordinary sounds, and imagining 
the stories of $ri Hari to be akin to worldly tales, along with desires, anger, greed, etc. These five subjects must 
indeed be understood by devout devotees. 


11 


